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Whichcote, 1609-83）、ラルフ・カドワース（Ralph Cudworth, 1617-85）、ヘンリー・モ 
ア（Henry More, 1614-87）、ナサニエル・カルヴァウェル（Nathaniel Culverwel, 1618?- 


























思索を展開した。その思索の一端は、遺稿集である『講話選集』（John Worthington, ed., 
Select Discourses, London, 1660）からうかがい知られる。本稿は、そのなかに収録されて 






















































In this whole Book of the Proverbs we find Solomon, one of the Eldest Sons of 
Wisdom, alwaies standing up and calling her blessed: his Heart was both enlarged 
and fill’d with the pure influence of her beams, and therefore was perpetually 

































































　スミスにとって真の宗教は、いわばアリストテレスの言う始動因（ὅθεν ἡ ἀρχὴ τῆς 







The Soul is a more vigorous and puissant thing, when it is once restored to the 
possesseion of its own Being, then to be bounded within the narrow Sphere of 
Mortality, or to be streightened within the narrow prison of Sensual and Corporeal 
delights; but it will break forth with the greatest vehemency, and ascend upwards 
towards Immortality: and when it converses more intimately with Religion, it can 
scarce look back upon its own converses（though in a lawful way） with Earthly 
things, without a being touch’d with an holy Shamefac’dness & a modest Blushing; 
and, as Prophyry speaks of Plotinus, ἐῴκει μὲν αἰσχυνομένῳ ὅτι ἐν σώματι εἴη, it 






























Whereas on the contrary the Souls of wicked men, ὑποβρύχιαι συμπεριφέρονται, 
as Plato somehwhere speaks, being moistned with the Exudations of their Sensual 
parts become heavy and sink down into Earthly things, and couch as near as may 







8It was the Opinion of the Academicks that the Souls of wicked men after their death 
could not of a long season depart from the Graves and Sepulchers where their 
Mates were buried; but there wandered up and down in a desolate manner, as not 

















A Good man, one that is actuated by Religion, lives in converse with his own 

























To conclude this Particular, A Good man endeavours to walk by Eternal and 
Unchangeable Rules of Reason; Reason in a Good man sits in the Throne, & 










Whereas Wicked men live only ζωὴν δοξαστικὴν, being led up and down by the 
10
foolish fires of their own Sensual apprehensions. In wicked men there is a 
Democracy of wild Lusts and Passions, which violently hurry the Soul up and 
down with restless motions. All Sin and Wickedness is στάσις καὶ ὕβριϛ τῆϛ 

























Reason, as enabling and fitting Man to converse with God by knowing him loving 






















A Good man, one that is informed by True Religion, lies above himself, and is 
raised to an intimate Converse with the Divinity. He moves in a larger Sphere 
then his own Being, and cannot be content to enjoy himself, excepting he may 













But by Self-denial I mean, the Soul’s quitting all its own interest in it self, and an 
entire Resignation of it self to him as to all points of service and duty: and thus 
the soul loves it self in God, and lives in the possession not so much of its own 
Being as of Divinity; desiring only to be great in God, to glory in his Light, and 
spread it self in his Fulness; to be fill’d alwaies by him, and to empty it self again 
into him; to receive all from him, and to expend all for him; and so to live not as 
























にあると思われる。そこでは、「知者は自己充足している」（Se contentus est sapiens）、「知
者が自己充足なのは、幸福に生きるためであり、単に生きるためではない」（se contentus 
est sapiens ad beate vivendum, non ad vivendum）、「しかし幸福に生きるために知者に必 
要なのは、健全で正しい魂、運命を軽蔑する魂のみである」（ad illud tantum animo sano 















Religion is Life and Spirit, which flowing out from God who is the Αὐτοζωὴ that 
hath life in himself, returns to him again as into its own Original, carrying the 
Souls of Good men up with it. The Spirit of Religion is alwaies ascending upwards, 
and spreading it self through the whole Essence of the Soul, loosens it from a Self-



























The Third Property or Effect whereby Religion discovers its own Excellency, is 
this, That it directs and enables a man to propoud to himself the Best End and 
Scope of life, viz. The Glory of God the Highest Being, and his own assimilation or 
becoming like unto God.
That Christian in whom Religion rules powerfully, is not so low in his ambitions 
as to pursue any of the things of this world as his Ultimate End: his Soul is too big 
for earthly designes and interests; but understanding himself to come from God, 

























Every thing is most properly such as the End is which is aim’d at: the Mind of man 
is alwaies shaping itself into a conformity as much as may be to that which is his 
End; and the nearer it draws to it in the achievement thereof, the greater likeness 
it bears to it. There is a Plastick Virture, a Secret Energy issuing forth from that 
which the Mind popounds to itself as its End, to mold and fashion it according to 
its own Model. The Soul is alwaies stamp’d with the same Characters that are 
engraven upon the End it aims at; and while it converses with it, and sets it self 
















































Our Saviour hath taught what it is to live to God's glory, or to glorifie God, viz. to 
be fruitful in all holiness, and to live so as that our lives may shine with his grace 































As Plato sometimes speaks of the Divine love, it arises not out of Indigency, as 
created love does, but out of Fulness and Redundancy; it is an overflowing fountain, 
and that love which descends upon created Being is a free Efflux from the Almighty 
Source of love: and it is well pleasing to him that those creatures which he hath 










































When conversing with him ἐν ἡσύχῳ ἐπαφῇ, by a secret feeling of the virtue, 
sweetness and power of his Goodness, we endeavour to assimilate our selves to 

















We cannot be completely blessed, till the Idea Boni, or the Ipsum Bonum whicih 
is God, exercise its Sovereignty over all the Faculties of our Souls, rending them 
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The Pattern of the Philosophical Thought of John Smith
― The Discourse on The Excellency and Nobleness of True Religion ―
MIKAMI Akira
Abstract
This paper deals with the discourse on The Excellency and Nobleness of True 
Religion by John Smith (1618-52), a christian philosopher of the Cambridge Platonists. 
It aims to clarify the pattern of his philosophical thought in terms of the co-operation 
or the interaction of Christianity and philosophy. For this purpose we examine the 
following points in accordance with the order of the contents of the discourse.
　　1.  The title and the Bible passage of the discourse. 
　　2.  The nature and essence of true religion.
The following three points are examined here.  (1) The good man is driven to 
action by the power of true religion, and lives beyond mundane delights and glories. 
(2) The good man lives in converse with his own reason. (3) The good man goes 
beyond himself and is made to have an intimate fellowship with divinity.
　　3.  The properties and operations of true religion.
This is the principal part of the discourse and examines the following seven 
points.  (1) True religion makes the soul of the good man magnanimous.  (2) True 
religion enables the good man to control self-will by the power of reason.  (3) True 
religion enables the good man to live for the glory of God, the supreme existence and 
to become like God.  (4) True religion brings to the soul of the good man the true 
serenity and the unspeakable joy.  (5) True religion enables the soul of the good man 
to approach to God with holy boldness and to have an intimate fellowship with god 
with the humbleness of heart.  (6) True religion raises the soul of the good man from 
the earthly things to the divine things, and from the sphere of senses to the sphere of 
wisdom.  (7) True religion enables the soul of the good man freely to obey the 
providence and will of God.




argumentation of Smith by means of the parallel use of the Bible and the ancient 
philosophy is not a mere mixture or compromise but is rightly called integration. To 
him the Bible was the original spring of truth filled with the abundance of God, the 
supreme good. Also to him the ancient philosophy was the indispensable instrument 
to dig out the original spring and also the key to open up the treasury. In the 
philosophical thought of Smith Christianity and philosophy are held in harmonious 
integration.

